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THE ANALYSIS OF THE SOURCES ON SLAVIC DEITY DAZHBOG:
HYPATIAN CODEX; SERBIAN LEGENDS OF DABOG

Kutarev Oleg V.
St. Petersburg, Russia

Abstract. This paper is concerned with the pagan Slavic deity Dazhbog
(Dazhdbog, Dazbog). The most important data on him are briefly considered in the
paper: from ancient medieval sources to the latest texts of Modern Age distorting
his image. Further, special attention is paid to appearance of Dazhbog in a
fragment (on year 1114) of Old Russian “Primary Chronicle” in Hypatian Codex.
The detailed analysis of complicated origination of this fragment, taking into
account inaccuracies of accepted historiography as well, is carried out. Further,
two short works of the Serbian folklore of 1860s about the character named Dabog
who may be related to Dazhbog are considered. Appendices contain the original
and English translation of: 1) the fragment from Hypatian Codex on Dazhbog
and his father Svarog, 2) the fragments from John Malala's “Chronographia”, to
which Hypatian Codex goes back herein, 3) the both legends of Dabog (the both
of them are provided in English translation for the first time).

Keywords: Slavic paganism, Dazhbog, Svarog, Dabog, Hypatian Codex, John
Malala

In memory of Oleg Viktorovich Tvorogov (1928-2015),
a great researcher of the ancient Slavic literature

§1. Dazhbog and his ancient references in the East Slavs

Preparing my large paper on the Slavic pagan deity Dazhbog' for publication
in English? in the well-known journal “Studia Mythologica Slavica” (hereinafter
referred to as SMS), at first I wanted to put several various sources (in the original
and in English translation) in the appendices thereto. However, in view of the
volume of the material and because of the fact that in the course of work I have

1 The article will be called: “Dazhbog: the ancient Slavic pagan deity of the Shining Sky”. It is
scheduled to be issued in the 24th volume of “Studia Mythologica Slavica” being issued in 2021. It is
based on my early article in Russian (Kyrapes 2016) that was significantly revised.

2 T would like to express my gratitude for assistance in translation of this article into English to
Ksenia Alieva.
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decided to place the emphasis on a research component in SMS journal, a decision
was made to publish the sources in a separate article. It is that article that this paper
represents, although it may be also considered as a fully independent one. In many
respects, this paper is a development of my early work in Russian (Kyrapes 2015)
changed and added.

Dazhbog is one of the most frequently mentioned and significant deities of the
pagan period in the East Slavs who became later the Ancient Rus. However, as will
be shown, he was also well-known among the South Slavs (at least ca. X century)
under the same name, which makes us think, firstly, about his very early pro-
to-Slavic origin, and, secondly, about high probability that the West Slavs might
be also aware of him (e.g. the Poles or the Czechs, about whose pagan deities, un-
fortunately, no specific information earlier than XV century has been preserved?),
i.e. all three parts of the large Slavic world. In any event, “the [people’s] names
Dadibog, Dadzibog(-ius), Daczbogius occur in the Polish documents of XIII-XIV
centuries, Dadzibog Maskiewicz was among the students of the Kyiv-Mohyla
Academy in Kiev in XVII century” (Bacuiase 1999: 70); given that it is a form
*Dadzvbogyv that could be expected when reconstructing Dazhbog’s name in the
Lechitic languages (to which Polish belongs). It is possible that these names (also
well-known among the Russians in XIV century) were the echo of the pagan list
of names concerned with the deities.

Dazhbog appears among the main deities of the Ancient Rus in “The Primary
Chronicle”, the most important and the oldest Russian chronicle completed ca.
1118*. When in 980° king Vladimir came into power, he erected the main sanctu-
ary in the then capital, Kiev, for the whole country to worship the most important
deities: “he put the idols on the hill behind the palace yard: wooden Perun with a
silver head and golden moustache, and Chors, and Dazhbog, and Stribog, and Se-
margl, and Mokosh. And sacrifices were made to them, with calling them the dei-

3 However, relatively vast pantheon of XI-XII centuries is known among the other branch of the
West Slavs: Polabian and Baltic Slavs. It has no Dazhbog; although it seems that he could “hide” there
under some other name. By virtue of extensiveness of this topic, let leave it for future works.

4 The Primary Chronicle is usually quoted according to two main editions (the earliest ones):
Laurentian Codex and Hypatian Codex. Although they do not fully coincide with each other, and
the Laurentian Codex is considered to be somewhat earlier, I will use only Hypatian Codex (early
XV century) herein and hereinafter when quoting the Primary Chronicle, which is quite enough for
the purposes of research; see the announced forthcoming article for SMS journal or (Kyrapes 2016:
129-131) for the influence of minimal differences between Codexes that may concern Dazhbog. The
Hypatian Codex in the Old Russian original is quoted herein according to the academic classic edition
of the series “Complete Collection of Russian Chronicles” (Mmat. 1908). Its reprint is also given in the
last edition of the chronicle of 1998. English translation is based on O.V. Tvorogov’s modern Russian
translation of the Hypatian Codex of the Primary Chronicle according to the edition (BJIIP 2000).

5 In Ancient Rus Byzantine era “from the creation of the world” was used, where the first year
was attached to 5508 B.C. (calculated according to the mythological dating from the Bible). Therefore,
980 is marked as 6488 (5508+980) in the Primary Chronicle. Only era A.D. will be used hereinafter.
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ties” (BJIZIP 2000: 126—127; Unar. 1908: ¢t6. 67)°. In 983, the chronicle described
the human sacrifice’ to the deities remained nameless (BJIZIP 2000: 131; Umnar.
1908: c106. 69-70), and in 988 the same Vladimir christened Rus. At that time
the king smashed idols, conducting special rituals of expulsion of the main deity,
thunderer Perun (BJIJIP 2000: 160—163; Mmnat. 1908: c16. 101-102). As far back
as the Primary Chronicle of 1071, some unnamed “five deities” were mentioned
that appeared before volkhvs?, following which one of volkhvs came to Kiev and
made predictions, for example, that the “Russian land would replace the Greek
one”, etc.; there are other interesting data on volkhvs and paganism here (BJIJIP
2000: 214-221; Unar. 1908: c16. 164—171), but here there are no names of deities
or “obcu” (“demons”) as the chronicler also called them. The names of Slavic
deities (Svarog and his son Dazhbog) appeared again only in Hypatian Codex in
information on year 1114 for the last time in the chronicle. See the most detailed
analysis of this extract herein in §2.

“The Tale of Igor’s Campaign”, a short epic poem created ca. 1185, also plays
the most significant part in understanding the essence of Dazhbog. It narrates the
campaign of the ruler of small Old Russian Principality of Novgorod-Severskyi
(near Chernigov in the far north of Ukraine nowadays) on steppe people of the
Cumans. The campaign was not supported by other rulers of Russian lands. As
a result, Prince Igor and his forces were defeated and captured, however, he was
able to escape to Kiev. The unknown author brilliantly represents this simple plot:
he appeals the Russian princes that had become very separate for unity, depicting
startling atmospheric scenes of his epoch. Dazhbog’s name (as that of some more
Slavic deities) appears here in poetic images in two text passages. In the first in-
stance, the matter concerns the time of intestine wars between the Russian princes:
“Then, under Oleg Gorislavich, the heritage of Dazhdbog's grandchildren was
sown and sprouted with the intestine wars, and it perished, human ages dwin-
dled among princely feuds. Then, across the Russian Land, seldom did ploughmen
shout, but often did ravens croak as they divided among themselves the cadav-

6 Original: “nocmasu kymupwvl na xonvmy. enb osopa mepemnaco. llepyna oepesana. a 2onosa
€20 cepebpana. a oycw 30n0mv. u Xopwca. u Jasxcvboea. u Cmpuboza. u Cbuapvena. u Mokowts. u
HCPAXYIM UMD, Hapuyyue 6ocbl”.

7 The year of Great Slav Rising among the Baltic Slavs; these geographically remote events were
not infrequently related to each other in literature.

8 Volkhvs in the East Slavs represented the phenomenon similar to Celtic druids or Siberian sha-
mans. Communicating with the deities, they were the keepers of myths; they made predictions in
response to requests from people (e.g. in the Primary Chronicle they predicted the realized death of
Oleg the Seer in 912 from his horse), treated, manipulated the elements, etc., see more (Kyrapes 2017:
18-19).

9 In the original, the epic poem is quoted herein according to the first edition (CITH 1800); English
translation is based on O.V. Tvorogov’s translation from Old Russian into modern Russian according
to the edition (CITH 1985).
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ers”'% (CITU 1985: 39). The second passage is less clear: “For now, brothers, a
cheerless tide was set in, now the wild has covered the strong. The Wrong (Obida,
obuoa) has risen among the forces of Dazhbog's grandchildren, she has stepped
into Troyan's land in the guise of a maiden, clapped her swan wings on the blue
sea by Don, and scared away the rich times by clapping. The strife of the princes
against the pagans has come to an end, for brother said to brother: ‘This is mine,
and that is mine too’. And the princes have begun to say ‘This is big’ of what
is small, while forging troubles against themselves, and the pagans entered the
Russian land with victories from all sides™ (CITU 1985: 39). Without touching
upon not quite resolved issues on the fact who Troyan was (whether one of the
primal forefathers, or a mythological character, perhaps, even a deity) and how to
understand “the Wrong”, I would point to one more problem of the epic poem: it is
unclear who exactly is meant by Dazhbog’s grandchildren. It is usually supposed
that it refers to either the Russian princes, or the Russian people in general (who
feud despite of the relationship through their ancestor Dazhbog). It seems that
this issue has not been still resolved, and the researchers disagree. See very broad
historiography of the issue (Cokonosa 1995: 80-81).

Moreover, Dazhbog appears in two Old Russian sermons against pagans
(TanproBekuii 2013: 299, 324) of ca. XIII and X VI centuries, although in the lat-
ter case we have only the quotation from the former, perhaps, having been already
of formal nature by this time. See the forthcoming article in SMS journal for more
information about this genre of literature and references to Dazhbog therein. I will
not adduce them here, for it will not be possible to find out the essence of Dazhbog
according to them: his name is just among the lists of deities, who had been still
worshipped by the people, which drew the condemnation of the Christian authors
of the sermons. No function or any other context of the essence of this deity may
be found there.

Other Old Russian sources on Dazhbog provide no new reliable information
and they may be called secondary; the majority of them arises from the quota-
tion from the Primary Chronicle about the Old Russian deities in Kiev pagan
sanctuary in 980. I will give only one example of this, at the same time point-

10 Original: “Toeda npu Onzb I'opucrasiuuu chswemces u pacmswems ycoouyamu,; nocubauenms
orcuste Jlascob-boowca enyka, 6v Kuascuxv kpamonaxs ebyu yenosbkoms ckpamuwacsy” (CTIN 1800:
16—-17). Oleg Gorislavich (Svyatoslavich) is Prince Igor’s grandfather, having started wars for many
years at the turn of XI-XII centuries, including those against other Russian princes, thereby attempting
to extend his possessions. The author calls him “Gorislavich” on the basis of the word gore (rope —
“trouble”).

11 Original: “Vorce 6o, 6pamie, He 6ecenasi 200UHA 8bCMANA, VIHCE NYCMbIHU CUTLY NPUKDBLLIA.
Bwcmana obuda v cunaxv [asxco-boxca enyka. Bemynuns 0%6oro na semmo Tposinio, evcnieckana
nebedunvimu Kpolivl Ha cunbyms mope y Jlony naewyuu, yoyou owcupns epemena. Ycoouya Kuszemo
Ha nozauvls nozvibe, pexocma 60 bpamv bpamy: ce moe, a mo moeduce; u Hauswa Knasu npo manoe,
ce BenuKoe MIb8UMi, d CAMU HA ce0b Kpamoay Kosamu. a no2aHiu cb 6CkXb CMpans NPUXoHcAaxy b
no6boamu na semnio Pyckyro” (CITN 1800: 19).
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ing out distortions appearing as time goes by and even the harm to understand-
ing of the paganism when using such texts. In 1674 the Kievan “Synopsis” was
published in Kiev, where, having passed a highly complicated route (from the
Primary Chronicle through Western Europe and Poland), the spelling “Dashuba
or Dazhb” appeared. The story of this name is as follows. In the middle of XVI
century, to make his work “Notes on Muscovite Affairs” (Latin “Rerum Mosco-
viticarum Commentarii”), the German diplomat Sigismund von Herberstein used
the Russian (Novgorod) chronicles depending on the Primary Chronicle: “..what
their chronicles report. Let us retell them” (I'epbepireiin 1988: 59)!12. He gave the
following kind of Kiev pantheon: “Perum (Perun)” is “wooden, but with a silver
head; the others were called”: Uslad, Corsa, Daswa [Dasvua], Striba, Simaergla,
Macosch” (I'epbeprureiin 1988: 63). “As it has long been noted, the name Uslad
resulted from ‘ycb 3matp’ (golden moustache) through misunderstanding in annal-
istic description of Perun” (Mancukka 2005: 123), and this curious thing belongs
to the very Herberstein. Later, the Polish historian Maciej Stryjkowski described
(directly referring to Herberstein) the Russian pantheon in his “Chronicle” (1582)
as follows: the deity named “Piorun” had “the body skilfully carved of wood,
head cast of silver, ears of gold, legs of iron, and he held a stone in his hands
decorated with rubies and carbuncles like a striking lightning. Other idols were
called": Uslad, Korssa, Dassuba, Striba, Symaergla, Makosz” (Maucukka 2005:
130, mo mepeBony ¢ monbckoro A.b. basunesckoro). The golden ears (sometimes
nostrils) instead of moustache are as far back as Jan Dtugosz’s mistake of the end
of XV century: “Viadimir had made a statue to his main deity, deity of Lightning,
the body of which was made of wood, head of silver, and ears/nostrils of gold"
(Mancuxkka 2005: 127, o nepeBoay c sarbian M.P. Henapokooii), who was also
the source for Stryjkowski; as for the rest of Perun’s appearance, it is obvious
that the very Stryjkowski has made it up, “in this way Perun was being filled with
gold more and more” (Kneiin 2004: 22; Mancukka 2005: 114-132). Referring to
Stryjkowski, the author of the Kievan “Synopsis” wrote about Perun having the
same carbuncles; other deities, and: “Slyad or Oslyad, Korsha or Chors, Dashuba
or Dazhb, Striba or Stribov, Samaerglya or Semargl, and Makozh or Mokosh”
(Cunonicuc 1774: 44, 48)'%. A great influence of the “Synopsis” would be also

12 Original (Latin): “de origine autem gentis, nihil habent preeter annales infra scriptos” (Rerum
1557: 2fv.).

13 Original: “primum idolum, Perum dictum, capite argenteo, ccetera lignea erant. alia” (Rerum
1557: 7).

14 z)riginal (Polish) (IV, 3): “sam tulow iego byl z drzewa misternie rzezany glowe mial srzebrzng
odlewang uszy zlote nogi zelazne a w reku trzymal kamien na xztalt pioruna palaigcego Rubinami y
Carbunculussem ozdobiony. Drugie Balwany byly mianowane” (Stryjkowski 1582: 132).

15 Original (Latin) (Lib. I, 978): “Fabricavit autem Wiodimirus deo suo principali Fulmini cor-
pus et simulacrum ex ligno, caput ex argento, et aures ex auro” (Dlugossi 1964: 192).

16 Original (Russian): “Cus0vb unu Ocasow, Kopua unu Xopcew, Jawyoa unu [asxcows, Cmpuba unu
Cmpubosen, Camaepens unu Cemapens u Maxodxcv wiu Moxkows”.
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evident throughout XVIII century and even in XIX century: “this book became
the first and very popular history textbook for Russia, it has gone through more
than 30 editions” (Kueita 2004: 21). This story is highly exponential in terms of
reliability of the sources on paganism after XII-XIII centuries.

However, in XIX—XX centuries new sources on Dazhbog appeared'”: firstly,
proverbs of North and Central Russia that contain scant information (Coxonosa
1995: 79); secondly, the Ukrainian songs of XX century, in which, probably, so-
called secondary folkloraziation was embodied: when any characters that have not
been there from the beginning penetrate from literature into folklore (see more in
the forthcoming article in SMS journal or (Kyrapes 2016); the issue of deity func-
tionality, etymology of his name and his place in the pantheon are also considered
therein'®). Thirdly, there are two Serbian legends written down in 1860s. See their
detailed analysis herein in §3.

§2. Dazhbog and Svarog in the Hypatian Codex

Describing the events of 1114 in the Hypatian Codex", the author informs us
that on his visit to Ladoga®, the townspeople told him about the rains of glass
beads that sometimes happened there, as well as the rains of squirrels and deer that
happened close to east, in the Ural mountains and much farther. To confirm his
words, the chronicler refers to some “Chronograph”, where at the beginning the
rain of wheat and silver in foreign lands and the stones from the heavens in Africa
are described. However, much more interesting is that the chronicler goes on quot-
ing from the “Chronograph” further on. The whole corresponding text fragment
from the Primary Chronicle in English translation and Old Russian original is
provided below in Appendix 1.

It is said here that following the flood “Mestrom” reigned in Egypt, i.e. Miz-
raim, who is Ham’s son in the Bible, Noah’s grandson. Then “Ermiya” is called a
ruler there, i.e. Hermes, the Greek god of guile, travellers, herding, and mediation.
And after him “Pheosta”, i.e. Hephaestus, the Greek god of fire and blacksmith’s
work, under whom blacksmith’s tongs fell from the heaven as well. However,
the chronicler also calls Pheosta by Slavic name: “he was called Svarog deity”.
This ruler also introduced a law on monogamy instead of promiscuity, having
ordered to punish for betrayals by throwing into a fiery furnace, and, moreover,

17 Herein I would not even mention the hoaxes of the Slavic antiquities that also appeared on quite
amassive scale in XIX-XX centuries, including those referring to Dazhbog; see (Kyrapes 2016: 133).

18 In short, my idea is that Dazhbog was not the deity of sun (Chors indisputably played this part in
the East Slavic pantheon; and Dazhbog was correlated with Helios in the Primary Chronicle as the son
of fire god rather than by function of sun), he was the evolution of Indo-European Deity of the Shining
Sky, Sky Father, as evident not only from the epithet “Dazhbog’s grandchildren” that shows him as an
ancestor, but also from the due consideration of the etymology of his name.

19 I thank .M. Zenkin for great assistance in work with the ancient sources and languages.

20 The most ancient capital of Rus, where in 862 Rurik (first king of Russia) was called to rule;
nowadays it is a small village at a distance of 120 km to the east of St. Petersburg and 190 km to the
north of Novgorod, which is situated on the same river as Volkhov does.
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introduced the people to metal weapon, for which he deserved the Egyptians’ rev-
erence. “Sun-king, Svarog’s son, or Dazhbog” ruled after him, maintaining his
father’s law, who, having heard of one woman’s betrayals, caught her in act. When
he beheaded the man, being with her, and started to take her “over the Egyptian
land to shame” (note that no casting into a furnace takes place), good time came to
the country, and “everybody praised him”.

Reference to Egypt, Biblical and Greek mythological characters and motives
clearly points out that there are no Slavic myths here. The scholars determined
the complicated origin of this annalistic fragment long ago®'. Shortly after the
Christianization of the Roman Empire, it was necessary to create new history that
would take into account not only the Classic mythology, but also the Biblical one.
One of the greatest authors, having been concerned with this, was the Byzantine
John Malala, who created the book “Chronographia” ca. 560s, where he traced
the events “from the creation of the world” to his epoch. Inter alia, Malala has
described the plot about the rule of Mizraim in Egypt after the Flood, and then that
of Hermes, and then that of Hephaestus and his son Helios (the god of sun). He
has declared the pagan deities here the outstanding people of the antiquity, whom
the people began to worship due to ignorance?. The approach of Malala and other
authors of similar chronographs spread in the Christian literature.

Therefore, when in IX—X centuries along with religious books Christianity
came to the South Slavs: Bulgarians, Macedonians, and Serbians from Byzan-
tine Empire, they have also adopted the historical literature in the form of chron-
ographs from the Greeks. Thus, “probably, as far back as X century”, “by LI
Sreznevsky’s hypothesis, [Malala’s “Chronographia”] turned out to be translated
[into Old Slavonic from Greek] in Bulgaria® (Tsoporos 1987: 472). However,
for many reasons (the Ottoman conquest of the Balkans is not the least), the South
Slavic Malala’s translations were not preserved. On the other hand, they (together
with a number of other chronographs) have been preserved in Rus, where Chris-
tianity was also spreading from Byzantine Empire and by means of the Greek
literature already translated by the South Slavs. And when the chronicler referred
to Chronograph, he meant exactly that text: compilation of Greek history books
composed of South Slavic translations (TBoporos, 1983; Uctpun 1994: 14-15).

It is highly significant that “contrary to diffused opinion” (BJIJIP 2000: 523—

21 As far back as P.J. Safarik's research (Mascukka 2005: 91 cu. 57).

22 This approach is called euhemerism. Cf. the very Primary Chronicle: “Serug was the first
to make idols, he made them in honour of the dead: some former kings or brave people and the
magi, and adulteress wives” (BJIJIP 2000: 139; Unar. cr6. 78-79). Original: “nauarnuxs dce bawe
Kymupomeoperuto. Cepyxv. meopauie 60 KyMUpbl 6b UMEHA MEPbMEbIXD 4el06bKb ObleUMb WEBMD
yecapemn. OpyebIMb XPAGPbIMb. U 6OIBXEOMb. U JiceHamsd npeniobodbuyams”. Serug is a Biblical char-
acter, Abraham’s great-grandfather.

23 The most prominent researchers of Malala’s Slavic translation, V.M. Istrin and O.V. Tvorogov,
and many others subsequently adhered to the same version of the translation’s place of origin.
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524), “identification of Hephaestus with Svarog, and Helios (Sun) with Dazhd-
bog”, which we are interested in, “does not belong to the author of the compiled
Russian chronograph <...>, never mind the chronicler, who had included the ex-
tract from Malala’s Chronographia in the annalistic article of 1114 <...>, but it
goes back to some ancient (if not the original) version of the translation of Mala-
la’s Chronographia” (TBoporos, 1983: 191). Thus, we can see the source “relat-
ing to the higher mythology of the South Slavs (rather than the East Slavs as it
is almost everywhere commonly believed)” (JloBmsackuii 2003: 75) because of
the statements of such competent researchers as V. Jagi¢, A. Briickner, and V.J.
Mansikka (JToemsiackuii 2003: 77-78)*. Indeed, they have done much for correct
understanding of the Slavic paganism, but it is their approach to explanation of
the extract from the Hypatian Codex about Svarog and Dazhbog where there is a
considerable amount of mistakes (see also below).

One can see quite well the extent to which the chronicler knows well the trans-
lation of Malala: he used the plots from various parts of the book matching the
case. The extract from the Primary Chronicle at issue is a “free retelling of chap-
ter 23 of the first book of Malala’s Chronicle, chapter 1 of the second book and
chapter 4 of the fourth book™ (BJIZIP 2000: 523). At the same time, I, 23 is the last
lines of the Ist book, which makes the fragments I, 23-I1. 1 the continuous text
(Dazhbog as a loan translation of Greek "HAog (Helios) also occurs in the Slavic
translation of chapter II, 2 (Uctpun 1994: 70))*.

Appendix 2, where the Greek original of Malala’s “Chronographia” and its
translation into English are provided, shows that the South Slavic translation was
highly faithful. It is evident here that the basis of the extract: kings in Egypt, intro-
duction of metallurgy and monogamy, strict son, punishing the betrayers accord-
ing to the father’s precept — goes back to John Malala’s Greek text. However, at
first the South Slavic scribe of X century had put Svarog (as fire deity) and Dazh-
bog (as his son) from the Slavic mythology as the analogues of Greek Hephaestus
and his son Helios to clarify their names®. And then, retelling various parts of

24 Let me give only one example of these misconceptions: speaking of correlation between Svarog
and Hephaestus, and Dazhbog and Helios, A. Briickner noted: “these glosses were inserted by Rus-
sian hand in XI century”, since the Bulgarian scribes “avoided” the references to paganism “like fire”
(Briickner 1918: 51). But and the Old Russian literature aimed at the same, did not it?

25 In this case, the division of text is used according to the edition (IMC 1831). See comments to
Appendix 2 for the differences between the divisions of text in the latest edition (IMC 2000).

26 Similarly, the Slavic thunderer Perun has replaced Greek Zeus in the Old Russian chronograph
in the translation of Greek words: “viog Ocod A10¢ 100 ueydrov, faciievs Arééavopog” (i.e. “the son of
the great god Zeus, king Alexander”). The replacement that “most likely could appear in the Russian
land” has resulted in the form: “ceins 6oorcuu, Ilopoyna eéenuxa, yapv Anexcanopv” (“the son of the
great god Perun, king Alexander”) (Mctpun 1893: 222, 114—115 Bropoii naruxarmu; Maxcukka 2005:
223). The translation of the so-called “Chronograph Alexandria” from Slavic into Greek that underlies
the chronograph here was made not later than the middle of XIII century. And there is a number of
deities in the extract from the “Sermons to the Spirit Children” according to the record of X VI century
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“Chronographia”, the East Slavic (Old Russian) chronicler of XII or XIII century
added one more fragment: about the introduction of punishment for betrayal by
casting into a fiery furnace by Svarog.

The fact that these fragments have various origins is evident from the Slavic
translation of Malala’s “Chronographia” that “was collected bit by bit by V.M.
Istrin from chronographs and chroniclers”, mainly from Russian records of XV—
XVI centuries; its full single text has not been preserved (Mctpun 1994: 9). As
evident from the translation of book II, there are substitute names here (Mcrpun
1994: 69-70), but there is nothing about the furnace (Mctpun 1994: 31)?. It seems
very important that the Old Russian chronicler used the South Slavic translator’s
glosses: it means that both Dazhbog (and Svarog) were clear both to him and his
prospective readers. It is not surprising, for Dazhbog was independently men-
tioned in the Primary Chronicle and other Old Russian sources. We can see the
proof of circulation of common myths of Dazhbog both in the South Slavs and
East Slavs even the centuries after the Christianization.

I would note one point that seems to have not been mentioned before in lit-
erature. In chapter 11, 2 of the Slavic translation of Malala it is said that “after
Dazhbog, Svarogs son, deceased”, Sir reigned in Egypt, followed by Or (Osiris
and Hor, Malala also had Sosis between Dazhbog and Osiris that was omitted by
the translator), followed by Philis*, who asked the oracle, who had been or would
be equal to him in his conquests, having started a speech with the following words:
“tell me, [not-]lying god, Pirisphon, that is sun..” (Uctpun 1994: 70)*. Thus, we
can see again the deity of sun, but now it is the male image of Persephone®, the
goddess of fertility and underworld, in no way concerned with the sun in Greek
myths and having no male image, rather than Helios! It follows that the Slavic
translator®' (Malala has some fire and truthful sky deity without name rather than

Persephone in the original), without particularly understanding, could assign the

the prayers to whom a Christian should have avoided: “pody u pooswcenuyam, nopeny u anonuny, u
Morowu, u nepeunu u csKuM 602omv” (“to Rod and Rozhanicy, Perun and Apollo, and Mokosh, and
Bereginia, and other deities™); it should be pointed here to the “interpretation of word 4polin as the
gloss on the theonym Chors” (Bacunbes 1999: 29-32).

27 The researchers have noted that another translator worked on book II of Malala’s “Chrono-
graphia” than on book I (Mctpun 1994: 43; Mancuxka 2005: 93).

28 It is Malala who has mentioned the character named Thoulis (Greek ®odAig) for the first time.

29 Original: “no oympomsiuoic [lascv6ooicu coina Ceapacosa <...> ypmeosa Quaucwv, «nosbico
mu, aicusbiu 6odxce, Iupucgone, pexwe civrvye” (the variant: “uwerodcnviu 60sice™).

30 The Slavic translator was likely to make a series of mistakes or take liberties here, cf. (Mctpun
1994: 66-67). In Malala, Thoulis addressed to the deity, saying “having the Power of Fire, Truthful,
Blessed” (ABepunues 1987: 242), original “mvpiofevés, dyevdés, udxap” (IMC 1831: 25; IMC 2000:
18). The Bulgarian scribe has mistaken the first word for the name of Persephone (to be more precise,
masculine gender of this word), he has conveyed the second word as “not-lying” (the literal form from
Greek), and he has defined the deity as the sun deity instead of the third word.

31 The same translator, who also added the glosses on Svarog and Dazhbog! It is still the same
book 1II of the translation.
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status of sun deity almost to anyone. I think that this even more depreciates the
theory calling Dazhbog the deity of sun.

I would leave drawing quite evident parallels between Malala’s fragments and
the Primary Chronicle text, 1114, to a reader, and I would also omit the detailed
comments on the Greek myths underlying the legend (Homer has already had
them; for example, about the fact how Hephaestus went lame, cf. (Mnuana 2008:
1.586-594, c. 17, XVII1.393-397, c. 268; Omucces 1953: VIIL.310-311, c. 92),
or how Helios, having found out Aphrodite’s betrayal of her husband Hephaes-
tus, has informed him thereof (Omuccest 1953: VIIL.266-366. c. 91-93)). Cf. the
extract from Mark Justin’s “Epitome” on establishment of marriage by Cecrops
(Gaia’s son in Greek mythology, the first king of Athens) (11.6.7): “Cecrops was
the king of the Athenians, about whom it was told <...> that he had two natures
inside, and he was the first to establish marriage between a man and a woman”
(FOctun 2005: 53). In its turn, the Byzantine “Easter Chronicle” (Ilacx. xpoH.
2004), going back to VII century, has already quite precisely retold (and here and
there it has directly quoted the large fragments, including those about Hephaestus
and Helios discussed) Malala, according to which individual passages may be
compared.

§3 Dabog in the Serbian folklore

In 1866-1867 in Western Serbia (Macva District nowadays), two popular short
legends® were written down, where Dabog is mentioned. These folklore works
are provided below in the original and in English translation in Appendix 3. It
seems that herein the both of them will be provided in English translation for the
first time; their first translation into Russian was also made by me (Kyrapes 2015:
107-108).

Since the introduction of the both legends into scientific discourse, the re-
searchers have drawn more or less sure parallels between Dabog and Dazhbog,
for example: (I'anpkoBckuit 2013: 20-21; JloBmsinekuit 2003: 362; Kueitn 2004:
241-242), etc., see more for historiography (Kyrapes 2015: 103). I suppose that
among the great researchers only E.V. Anichkov and V.J. Mansikka had doubts
about such a relation: “it is impossible to determine, whether the obscure name of
the devil, Dabog, in one of the Serbian popular legends <...> is concerned with
the East Slavic Dazhdbog” (Mancukka 2005: 295). However, it has been already
shown that Dazhbog is by no means an exclusively East Slavic character. Re-
semblance between the names really makes it possible to assume the connection
specified, and if there is one, the length of public memory of this deity impresses. |
think that the image of Dabog is related to Dazhbog, however, he has considerably
changed his role for several centuries of existence in Christianity. Other characters
are also well-known in Yugoslav folklore: Daba, Dabich, etc., on which basis V.

32 The both legends were written down by “the priest in Lojanice” (Serbian Jlojanune) (Buna
1866: 642), a village at a distance of 70 km to the west of Belgrade.
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Cajkanovié¢ and other South Slavic authors have even formulated too bold theories
relating to the paganism, see more (Kyrapes 2016: 132). In any event, I find it
useful to consider both of these legends among the secondary sources for more
in-depth research of the image of Dazhbog.

As to the first legend that is composed better, the researchers have often said
that dualism here, i.e. confrontation of two powers comparable in might, is due
to bogomilism (Christian heresy of X—XV centuries), for example, (JloBmsHCKMi
2003: 362 cu. 199), however, this opinion has been rejected at present (Kyrapes
2015: 104). The translation of the second tale has quite a lot of complicated and
controversial points. It has archaic features, for example, creation of heaven after
the earth, four-part space division, cosmogonic non-Christian motives, etc. What
is of particular interest is the reference to four winds (also known in Greek and
German mythology) that are represented here in relation to the images of four
Evangelists. According to the both legends, Dabog is a kind of leader (of demons);
but if his image goes back to the pagan time, it is likely that at pre-Christian time,
knowing so much, he could be the head of the pantheon consisting of the deities.
Probably, the etymology of his name could be considered as going back to Pro-
to-Indo-European *Dyeus, “deity”, “sky”.

Drawing the parallels in comparative mythology (e.g. comparison between
Dabog opened mouth wide from heaven to earth at first, and then Dabog defeated
by the rival, and demon wolf Fenrir in “Gylfaginning” of “Younger Edda”) always
has very relative success, therefore I will not do it here. I hope that publication
of these sources will lead to appearance of new productive research. I think that
the sources provided, first of all, confirm the significance of Dazhbog in Slavic
mythology.

APPENDICES
Appendix 1.

“The Primary Chronicle”, Hypatian Codex, 6622 (1114), in the original
and translation.

Old Russian original (Unar. 1908, c16. 278-279):

“..awe i kmo cemy 6bpvi He umems. 0a nounem @pornoepaga <...>. u Ovicmo
no nomons u no pazobienvu sA3bIKb. NOYA Yapbcmeosamu nepsoe Mecmpomv. wm
poda Xamosa. no nemv Epemust. no nemv @eocma uoice. u Cosapoea. Hapexoula
Eeynmane. yapcmeyrowio. cemy @eocmb 6v Ecynmb v epema yapcmea eeo.
cnadowa kibwb cv nebeck naua xosamu opydcve npboce 60 Mo2o naruyam u
KameHuems Obsxyca. mv gce Peocma 3aKons. OYCMasU JHCEHAMb 30 OUHD MYIHCD.
nocazamu u Xo0umu 208el0wU. a udxdce npenodvl 0blowu. KasHumu nogerbsaule.
cezo paou npossauie u 602v Ceapoev. npedice OO ce20 JHceHbl bI0YOAXY. K HEMYAHCE
xomaue u 64X0y. akol cmomdv Onyoawe auje pooautems 0bmuiysb. Komopviu bu
1100 bvisauie. dautemy. ce meoe ObMA. OH Jice CMeopsuLle NPA3Hecmeo npuumaie
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Deocmy dice Cb 3aKOHb. PACHING. U 6bCMABU COUHOMY MIONCIO €OUHY JCEHY UMbMu.
u orcen’t. 3a OOUHD MOYIICH NOCA2AMU. auje i KMo nepecmynums 0a 68epeymy u
6 newp ocHeHy. ceeo paou npozsawa u Ceapoeomv. u 6naxcuwa u Ecynmane. u
no cemv yapcmeosa cuiiv e2o umenemv Coanye e2odce Hapuuroms. [axnceb602b
ceMb MlCAWb U Y U CeMbOECAMb OHUU KO Oblmu 1bmoma. oeemadecamovma mu
no ynb 6udaxy 60 Eeynmane. unuu uucmu weu no iynb umaxy. a opyzuu. 0eHoMu
abma umaxy. 06010 60 Ha decamsv MBCAYIO YUCIO NOMOMD 0y8boawa. wmmenedice.
Hauawa uenosbyu oamv dasamu yapemv Connye yapv coins Ceapocoswv. edice
ecmb Jlaxce002v 05 60 MydHCcy cuensv. caviulasuie Hb wm Ko2o dicery HBKyi. wm
Eeynmanunv. 60eamy u ecasceny coywyio. U nbroemy evcxombeuwiio oryoumu
¢ Hew uckaute esi amu 10 xoma. M He xoma wmya ceoe2o 3aKoHa pacelnamu
Csapooica. noemv co cobor Moyducb HBKOIKO. C80UXb. pasymMben 2o0umy. e2da
npenodvl 0bemv HOWBIO. NPUNAOE HA HIO He 0YOOCU MYAHCA C Helo. d OHY 00pbme
Jlexcawyio ¢ UHbMb ¢ HUM®D Jice Xomaule eMb Jice 10 U Myyu U nyCcmu 10 600umu
no 3emau 8 Kopusnb. a mozo 10600buya 6cBKHy 1 ObICMb YUCMO HCUMbE NO BCell
semnu. Eeynemvckou. u xeanumu Hauama. Ho Mbl He NPEeOOINCUMb C06A” .

Translation is made on the basis of O.V. Tvorogov’s translation from Old Rus-
sian into modern Russian (BJIZIP 2000: 308-311):

“If someone does not believe in it, let him/her read the Chronograph. <...>
Both following the flood, and following the language division, Mestrom, a de-
scendant of Ham, began to reign first, followed by Ermiya, followed by Pheosta
that was called Svarog by the Egyptians. When this Pheosta reigned in Egypt,
during his reign the smith tongs fell down from the heavens, and people started
to forge the weapon, while they had fought with clubs and stones before. The very
Pheosta had issued a law that the women should have married to only one man
and behaved abstinent, and he ordered to execute those, who would fall into adul-
tery. Therefore, he was named Svarog deity. Formerly, the women came together
with whomever they liked like livestock. When a woman bore a child, she gave it
to that man, whom she loved: “This is your baby”. This man, having held a fete,
took a baby to him. However, Pheosta had abolished this practice and ordered
one man to have only one woman, and a woman to marry to only one man;, if an-
yone violates this law, let him/her be cast into a fiery furnace. Therefore, he was
named Svarog, and the Egyptians revered him. And after him, his son named Sun
that is called Dazhbog had reigned for seven thousand and 400 and seventy days,
which is twenty and a half years. For the Egyptians could not count otherwise:
some of them counted according to the moon, the others considered the days to
be the years, they found out the number of twelve months later on, when people
began to pay tribute to the kings. The Sun-king, Svarog’s son, or Dazhbog, was a
powerful man. Having heard from somebody of some rich and well-born Egyptian
woman and some man, who wanted to come together with her, he looked for her,
wishing to catch. He did not want to break his fathers law, Svarog’s law. Having
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taken several men with him and found out the time, when she committed adultery,
he caught her at night and did not find her husband, but he found her lying with
another man, whom she wanted. He caught her, subjected her to torture and sent
to take her over the Egyptian land to shame, and beheaded that adulterer. And the
pure way of life came to the whole of the Egyptian land, and everybody praised
him. However, we will not go on with the story”.

I have put in bold the independent Slavic insertions not corresponding to Mala-
la’s original.

Appendix 2.

John Malala’s “Chronographia” in the Greek original** and translation.

John Malala’s “Chronographia”. I, 23 (IMC 1831: 21-22) =1, 15 (IMC 2000:
15-16)*:

“"Ore 0bv avtoc" Epuijc sic v Afyorrov jA0sv, éBaciicvae tédv Aiyvrricov tte
éx 10D pévovg tod Xy 6 Meotpaiu. obtivog televtiioavtog énoinoay oi Aiyvmrior
tov Epuijv foociléa. koi éfacilevoe* tdv Aiyortiov &y A0' &v dmepnpavie. Kol
uet’ avrov éfacilevoe v Aiyvrticov 6 "Hpaiotog fuepag ,oxm’, a¢ yevéabar étn
0", uivog ¢', fuépag y'. oK fjdcicoy yap tote Eviavtodg? uetpelv oi Aiybrrion, dlla
Y TEPLOOOV TIIS NUEPAS EVianTodg EleyoVs. Tov d¢ abrov "Hpaiotov Geov ékdiov/®.
v yop moleuotnd’ koi pvotikds. Sotic EA0V® gic moleuov cuvémesey ovV T
It adrod, kai winyeic &ueve® ywlebwv. O 0¢ avrog "Hporotog vopov E0nre
tag Aiyortiog!® yovaikag povavopelv kol cwepovwg olayery, tog 0& éml poLyeiov
evpioropévog tumpeiotlou™. kol niyapiotecov'? abt@ oi Alyvrriol, o6t Tpdtov
Vvouov owepoovvis tovtov goélovro. O 0¢ avtog Hpoioros dmo pwotikilc tivog
evyiic v olvlafny édééaro €k 0D GEPOS €IS TO KATOOKEVALELY K TLONPOL OO
60sv Kai émixpatic aidpov nOPEOR" sic tod¢ moAduovs. Gmebéwoay obv avToV,
¢ owPpoaivyy vopobetiioovta kol tpoeny vOpimoig S0 katackevic drlov'
EVPNKOTA KOl €V TOIG TOAEUOIC OVVOUIV KOI GWTHPIOY TOLOAVTIO. TPO Yap aDTOD
poraloic’ kai AiBoig émoléuovy”.

Variant readings (IMC 2000): 1 ‘Ote 0dv 6 attog 2 éBacilevoey 3 g yiveshau
&t 0" fuuov kol Nuépag An'. obk 4 tote ueTpijoot Eviawtovg S éviavtovg EkaAovy

33 I decided not to provide the Slavic translation of Malala recreated by V.M. Istrin in the Ap-
pendix, for it has reached us only in the latest records, which could not be the source for the Primary
Chronicle. As noted, the Slavic translation, the protograph of which goes back to the Bulgarian text of
X century, generally, conveys the original quite precisely. However, herein I refer to the corresponding
passages in V.M. Istrin’s work, and comment, where necessary. Moreover, I refer to the online version
of V.M. Istrin’s book in References.

34 The Greek text of “Chronographia” is provided in two editions, the text having minimal variant
readings therein (all of them are taken into consideration further) and different division into the chap-
ters. The translation is made according to the edition (IMC 1831), the original text is also provided
according to this edition, but there are no significant differences in content of (IMC 2000).

35 The Slavic translation of the fragment and comments thereon: see, respectively (Mctpun 1994:
31:13-17.41).
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6 Beov Eleyov T yop kai moleuiotng 8 dotic éCeABav 9 Euervev 10 EBnxev tog
Aiyortioov 11 nuwpeioBor 12 niyopiotnoov 13 koraokevdlerv éx 60ev kai
émixpotng nopedn 14 Smlawv 15 pordloig

Translation (based on A.S. Dosaev’s translation from Greek?, to whom I ex-
press my gratitude):

“When the very Hermes appeared in Egypt, Mestraim, a descendant of Ham,
reigned over the Egyptians. And when he deceased, the Egyptians made Hermes
their king. And he had arrogantly reigned over the Egyptians for 39 years. And
after him, Hephaestus had reigned over the Egyptians for 1680 days, which is 4
years, 7 months and 3 days’’. The point is that in those days the Egyptians was not
aware of era, but they measured time in days rather than in years. They called the
very Hephaestus the god. And he was [rather] militant and mysterious. Having
gone to war [once], he fell from the horse [there], and went lame after that. This
Hephaestus had issued a law that all women in Egypt should have been content
with only one man and behaved chaste. [According to this law], punishments were
[also] provided for those, who would be caught in adultery. The Egyptians were
very grateful to him for that, for this law became the first law [for them] regarding
chastity. By means of some secret prayer, the very Hephaestus had obtained the
smith tongs out of thin air, using which it was possible to make weapon of iron;
thanks to that, he became the Tamer of Iron for those, who fought in the wars. Due
to the fact that Hephaestus had raised chastity to a law form, [and] discovered the
means, by which the people had learnt to make weapon adding power to them in
the war and providing safety to them, he was deified®®. They had fought [solely]
with clubs and stones before Hephaestus”.

John Malala’s “Chronographia”. II, 1 (IMC 1831: 23-24) =11, 1 (IMC 2000:
17)%:

“Meta o¢ tedevtp' Hoaiotov éfacilevoey Alyvrticov ¢ viog ovtod "Hiiog?
fuépac ,6v0l", ¢ eivar émn 1B’ xai fuépag 4. ob yap fideioav oi Aiybmrior tote
i dlror tveg dprOuov ymeioar®, dAA' ol pev tag mepiodovg tijg oelivng ewrpilov

36 The existing full Russian translation by N.N. Bolgov was used by me only for general proof-
reading of translations (bonros 2016: 55-57, 83—-84) and comments: was it made from English?

37 According to the edition (IMC 2000): “within four years and 38 days” (boaros 2016: 55),
which obviously does not correspond to declared 1680 (ayz’) days (4x365+38=1498) as opposed to
the version (IMC 1831), where 4x365+7x31+3=1680. In Slavic translation “..four and a half years and
38 days” (bonros 2016: 55 cu. 74).

38 In Bolgov’s edition: “they deified him, for he had established chastity by law, and he had
bought food for men making weapon, and war gave them power and safety”. In the quotation from
“Easter Chronicle” (D. 82): “he was deified, since he was the author of the law on abstinence, and
due to invention of the weapon, he procured food for people and ensured power and safety for them in
wartime” (ITacx. xpoH. 2004: 164), cf. (Mctpun 1994: 31).

39 Slavic translation of the fragment and comments thereon: see, respectively (Mctpun 1994: 69;
4247, 62-63).
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elc éviowtolg, o 0¢ Tag TEPIOSOVS TV NUEPADV €l &ty dynpilov. of yap t@v 1ff’
UnveY épiduoi et tabdta émevorinoay, éEéte énwvoudoln to vmoteleic elvou
1006 avBpadmovg toic faciiedorv. 6 5¢ avroc "Hiog, 6 viog Hpalotov, fiv pilétiuoc
0VVOTOG. J0TIS 80100y 0N VIO TIvog ¢ yovip Tig Alyortio. T@v v evmopig kol Géig
000V Top' avTolc EpWad. Tvog Euotyeveto V' avtov. kol drovoas ¢ "HAiog
élntnoey abtyv maoar da v 100 watpog avtov Heaiotov vouobeaiov, iva un
Avj]. kol Aofiav arpoticdtag éx 10D 1000 aTpoToD, oWV TOV KapOV TIIC HOLYEIOS
avtiic yiveolar voxtdv, émppipact abtij 100 avopoc avTiic i Gvrog avtéd, ebpsv
avtny ueto, dALov kabebdovoay 100 Epwuevon mop' adTig. 1fvtive ebOéws KoTayaywv
Emoumevoey €v maon tij xpe. tig AlyomTon TIH®PHOGUEVOS. KOl YEYOVE GOPPOTHVH
Heyales &v tij yij tijg Alyomrov. kbkelvov dé Tov poryov aveile®, kai ebyopiotiOn”.

Variant readings (IMC 2000): 1 Mezo. kai v tedevtnv 2 avtod éviuatt "Hiiog
3 GpiBuov <éviawt@v> yneicor 4 émppiyag S yéyovev cwepoovvy ueyiin 6
aveiley

Translation (based on S.S. Averintsev’s translation from Greek according to
the edition (ABepunies 1987: 241)):

“After Hephaestus's death, his son, Helios, had reigned over the Egyptians for
four thousand four hundred and seventy*®® and seven days, in other words, twelve
years and ninety-seven days, however, in those days neither the Egyptians, nor
other peoples could count yet, but some of them considered the moon's circuits to
be the years, the others considered the days to be the years. Calculation according
to twelve months was contrived after the people were named subjects by the kings.
That Helios, Hephaestus's son, was fame thirsty and powerful. He found out from
somebody that some Egyptian woman being in easy circumstances and honour
and conceiving a desire to some man had fallen into fornication with him; having
heard that, Helios looked for her to catch according to Hephaestus s statute, in
order that she could not avoid the punishment. Having found out the time of her
lascivious dates and taken the warriors from his armed force, he rushed in her
house at night’! in the absence of her husband and found her lying with her adul-

40 “Seventy” has been added by me, since S.S. Averintsev has a gap here (although he has translat-
ed according to the edition IMC 1831, where 4477): “four thousand four hundred and seven”, perhaps,
according to another manuscript. S.S. Averintsev’s version has been also got into my article (Kyrapes
2015: 106). However, the medieval Slavic translator of Malala also had a variant reading here (or did
he use another Greek record?): “cedms moicawn y'0's” (Uctpun 1994: 69), i.e. 7477. The number was
almost correctly conveyed to the Primary Chronicle from here. However, following Malala’s Greek
text, “the correct number should be 4477 (Mctpun 1994: 45). The next fragment also confirms this:
12x365+97=4477. In Slavic translation of Malala, the explanation followed this: “sxo 6bimu abmoms
oebmanadecamma mu nonoy” (Mcrpun 1994: 69), i.e. “twelve and a half years” (bonros 2016: 57 cH.
78), and it is obvious that the Russian chronicler, having revealed a discrepancy, corrected it to “twenty
and a half years”, having decided that that is where the mistake is. In “Easter Chronicle” (D. 82): “4477
days, which is 12 years, 3 months and 4 days” (ITacx. xpoH. 2004: 164).

41 “At night” has been put in by me, since the Greek text contains it (vokt@v), cf. “Easter Chron-
icle” (D. 83): “having taken the warriors from his forces and found out that the time of adultery was
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terer. Having caught her, he ordered to immediately take her over the Egyptian
land to shame; since then chastity has become great in Egypt. And he executed
that adulterer, having gained gratitude thereby”.

John Malala’s “Chronographia”. IV, 4 (IMC 1831: 71) = IV, 5 (IMC 2000:
50)*:

“rodro amo' tijg Atuxiic eipyOn, 10 un dvaykdlecbor ovtag ovveivar Gvopl
7poc 6v fotioviar. obdeic obv fidel tic v viog #f Quydtnp, Kai é5idov? 10 TeXOV O
ifovieto dvipi oopuyévt avti], eite dppeV’ eite Ofjv étexe, kai Eyaipov deyduevor.
0 9¢ Kéxpoy éx tijc Aiybrrov karayduevog écepavnoe® tov viuov todrov, sipnrag”.

Variant readings (IMC 2000): 1 zodzo d¢ dmo 2 Bvydznp, A" ¢ av Edole tf]
unpl, EAeye kol édidov 3 dppev 4 éCepwvnoey

Translation (based on A.S. Dosaev’s translation):

“[Cecrops] had banned the residents of Attica from their former practice, ac-
cording to which the local women could copulate with whomever they liked, for
due to this, it turned out that none of local residents were aware of who was the
son of whom and who was the daughter of whom. And when a baby was born, ei-
ther male or female, at her own discretion, the mother gave him/her to any of her
lovers, and that man, who received this present, should have gladly accepted it.

Egyptian Cecrops had banned this practice mentioned above™.

Appendix 3.

Two Serbian popular legends about Dabog in the original and translation
(translation from Serbian is mine, I express my gratitude to S. Stamenkovié¢
for assistance in translation of both legends**):

Ha6or* (ITocnao: XKusojuu Pamomuh, cewr. y Jlojanuiama, 1866):

“Buo /laboe yap na zemmu, a 'ocnoo Boe na nebecuma. Ila ce nocooe: epeuine
oyute byou 0a udy aboey, a npaseone dyue [ocnody boey na nebeca. To je maxo

night, he attacked her, when her husband was not at home” (ITacx. xpon. 2004: 165). It came to the
Slavic translation (“rowi”), and then to the Primary Chronicle from here.

42 Slavic translation of the fragment and comments thereon: see, respectively (Mctpun 1994: 104;
91-92).

43 V.J. Mansikka did not take into account this Malala’s fragment in his work, for which reason
he considered that it had the Slavic origin in the Primary Chronicle: “the chronicler <...> writes a story
about the former intemperance of the Egyptians”. V.J. Mansikka has also made other mistakes regard-
ing this passage, having assumed, for example, the appearance of insertions of Svarog and Dazhbog’s
names in Lithuania ca. 1262, which has been reliably disproved by O.V. Tvorogov (Mancukka 2005:
89-94, 306). Meanwhile, it seems that today, almost 100 years after publication of V.J. Mansikka’s
work, it is his work that is often used to consider this passage.

44 1 would also like to thank my colleague, N. Radulovi¢, for updating the translation, who also
has pointed out that both legends were republished in Serbian in 2009 (Narodna proza 2009: text 18,
20, p. 74-75, 77).

45 Accurately reproduced according to (Busa 1866: 642).
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0yeo mpajano. [ok ce ['ocnody boey pasxcanu wimo /laboe mHo20 npexo mepe dyuia
npodcoupe, na cmane MucIumu kax ou cuiy /faboeogy ykpamuo. /la ea youje, Huje
moeao jep je Haboe, Bojice npocmu 6uo cunan xao u Iocnoo boe na nebecuma,
a Huje mo2ao HuUmu je ouno 00 mpede no2odby nokeapumu. Hajnocie nouwwve cs.
Tomy x [Jaboey 0a ea uckywia: wum 6u my ce moena cuna ykpamumu. Ceéemu Toma
cube Ha zemmy Kk Jlaboey, u jeOnako ea je Kyuiao 00K 2a Huje UcKyulao: oa ce
Fe206a CUNA YKPAMUMU HUKAKO He MOJICe, jep CV MAaKo 068d yapa y2080puid, He2o
axo 6u ce y T'ocnooa boea cun poouo, on 6u M02ao ROMPANCUMU CEOJY OUECGUHY.
Kaxo mo uyje ceemu Toma ooma ce ouene, me Tocnody boey, u kaxce my cée no
pedy wma je uyo 00 [laboea. A I'ocnoo Boe 3aduja cuna. Kao /Jaboe uyje oa ce
y Tocnooa bozea 3adujao u poouo cun, u da eeh ude no ceojy ouesuny, 00 mewke
Jjapocmu 3une 0a My ce jeOHa SUIUHEMUHA VKA NO 3eMbU, A OpyeoM )y Hebo
0ooupao, He Ou au u cuna boocujez npodcopvo. Anu my cun 6odxcuju e dade
HU OaHymu, He20 2a yoapu Konmwem y 00y GUAUYY U YCRPAGU KONbE me MY ce
U 20pha GUAUYA HA KONbe Habode. M Kako je oHOa cun GodCuju Konwbem uiuye
paseanuo, maxko cmoju u 0anac, u cmajahe gexu amun. A cee epewne oywe, wmo
ux je /laboe 00 nammugexa npoxcopbo noKysajy uz yema u 00y ca cunom I ocnooy
boey na nebeca”.

The Serbian popular legend “Dabog” (the priest Z. Radonji¢ wrote it down in
1866):

“There was king Dabog on earth, and God in heaven. And there was such an
agreement. people’s sinful souls passed to Dabog, and holy souls to God to heav-
en. This lasted long. Finally, somebody complained to God that Dabog devoured
too many souls, and he started to think how he could diminish Dabog s power. And
he could not murder him, since Dabog (God forgive me!) was strong like God in
heaven; and he could not violate the agreement. Then he sent Thomas the Apostle
to Dabog to try to discover how he could diminish his power. Thomas the Apostle
descended to the earth to Dabog and started to ask him unless he discovered that
Dabog s power in no way could be diminished, since both kings had agreed with
that; but if God had a son born, he could reach his possession. When Thomas the
Apostle heard it, he immediately stood up and told God everything step by step
what he had heard from Dabog. And God conceived a son. When Dabog heard
that God had conceived a son, and a son was born and he was going to take his
possession, Dabog opened his mouth with rage in a way that one jaw was drag-
ging on the ground, and the other one reached the heavens; he could even devour
the son of God. However, the son of God did not let him have a sigh, and struck
his lower jaw with a spear, and set the spear in such a way that the upper jaw was
also pierced with the spear. And when the son of God broke the jaws with the spear,
they are still open wide to present day, and will be like this for all time, amen. And
all the sinful souls that Dabog had devoured at all times broke loose from his jaws
and went away with the son of God to heaven”.
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U3 npuua o creopemy cBera (Ilociao JKusojuu Pagonuh, cBemreHuK,
1867):

“I'ocnoo Boe cmeopuo je najnpe 3emmy, na onoa nebo. Anu ce Hekako 00200u
me 3emmby cmeopu 6ehy a Hebo marbe, me He MocHe Hebo 0a nokpuje semmny. Kao
mo 6udu 2ocnod boe, samucnu ce, wma he u xaxo he. Cmane numamu cée peoom
ceoje ceeye: wma he u kaxo he. Anu Hu jedan Huwma my ve ymeoe kazamu. Y mo
speme Jlaboe ckynuo ckymumuny na ééha u cmeje ce wmo ce 2ocnoo boe myuu. A
2ocnoo boe kyo he wma he me nouwwe ueny, da ooe u da naowne na kany Jaboey, oa
cge caciywa wma ce ox pazeoeapa, na nocie 0a my — 2ocnody boey kaoice. Yena
00e u cee cacnywa wma ce Jlaboe na ckynuwmunu ca veyacmusum — 6you boe ¢
Hama u anhenu bodxcuju — pazeosapa. Anu kaod noremu, He daoe joj ce Muposamu,
Hezo 3yKHe. [laboe ckouu, yoapu ce pykom no KoieHy u pede. ‘060 je enaconowa
6ooicju, kyha my 00 e...., cee he kasamu wmo cmo ce 200 paseosapaiu.” — na
nycmu jax gemap 0a ueuny y iemy cmeme, u 2po3Hy Kuutly 0d joj ce Kpuia okeace
me 0a e mocHe yziememu u 20cnody bozy mwezose pazeosope kazamu. Kao 310
8peme jaowny uenuyy cyremu, ono Kyo he wima he nezo ymeue noo cmpyk 60cusmia.
A 20e he cmpyuak bocusmka 3akioHumu Ko2a 00 31a epemena...?! Ooamae noremu
me naoHe Ha MONOIO8 JUCM, A OH ce cmaue mpecmu 0d jaoHa yena cnaoHe Ha
semmy. Odamie ce onem daspanuuie me naoHe Ha MaAMbAHO80 0PB8O N0 KOpY, U
my ce 00paicu 00K 6emap u Kuuia He CMAHy, na ce 00amie GUHe 20pe u 20Cnooy
boey naone na xoneno, a 2ocnoo Boe ysme je na onaw, u sanuma je: wma je
uyna, u ede ce 00a 31a epemena ckiouuna. A ona my ooeosopu: “Yyna cam eoe
Jlaboe senu: da 3na 2ocnod boe, da nycmu yemupu éempa 0a ca yemupu cmpaue
3eMBY Cmedicy, Heka ce ymoleshy 00IuHe a uckode opoa: u 0a noulsbe demupu
ceoja jesanhenucma oa na uemupu cmpane Hebo pacmedxncy — onoa ou my Hebo
noxaonuno 3emmwy. U jow me naepou, peue mu: oa mu 6yoe kyha 0o e.... A oa ne
ou manoz cmpyuka 60CUBKOBOZ U MAMILAHOB02 OpEema, No MONOAU CMpaoadid
bux mu ooa 3na epemena.”’ T'ocnoo boe peue joj: “Hexa mu u 6yoe kyha o0 e....,
a mu 0a cu brazocnogena, bez mebe ce e MO210 HU dcusemu Hu ympemu. /la je
O1a20cn06en u cmpyyax OOCUBKA U MAMIAHOB0 OPBO, 6€3 HUX e He MO2I0 HU
JICUGemU HU yMpemu,; a monoid 0d je npokiema, mpecid ce U Ha 1enom epemeny.”’
To pexne na mycmu uemupu gempa 0a ca yemupu cmpaue (0y8arbem) 3emmy
cmedicy 0a uckoue 6poa, a ymoaecHy ce 0oaune, U noulbe yemupu jesanherucma
0a na wemupu cmpaue Hebo pacmedicy. Bemposu cmeeny zemmy me uckoue 6poa
u ymoneeHy ce donume, a jesanhenucmu pacmezny Hebo, me maxko Hebo noKionu
semny. C ueza, 6OCUBAK U MAMFIAHUKOBO OPBO OCMAHY OIA20CI08EHU, d MONOAA

46 Accurately reproduced according to (Buna 1867: 655-656), except for the spelling of Dabog’s
name. For some obscure reason, in the original of the publication of the second legend, Dabog’s name
is always spelled with a circumflex in the first syllable: Dabog, although such a spelling is not used in
the Serbian alphabet. Having pointed out this fact, I convey a text with a common “a”. A common “a”
is also used in the edition (Narodna proza 2009: text 20, p. 77).

47 Here was mistake in (Kyrapes 2015: 108) “na xoneno”.
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npokiema u 00 0anac”.

The Serbian popular legend “From the legend on creation of the world” (the
priest Z. Radonji¢ wrote it down in 1867):

“God created the earth at first, and then the heaven. However, somehow it hap-
pened that he had created the earth larger, and the heaven smaller, and the heaven
could not cover the earth. When God saw that, he thought what's what. He started
to ask his saints one after another: what's what. However, none of them could say
anything to him. At that time Dabog convened a meeting and laughed at the fact
that God was worried. And God, you know, sent a bee to Dabog, so that it could
settle on his head and listen to what he was talking, so that then it could tell him
(God) about it. The bee flew there and listened to everything, what Dabog was say-
ing on the meeting with the impious people, let God and angels of God be with us!
However, when the bee was about to fly away, Dabog did not let it do it peacefully,
and the bee began to buzz. Dabog jumped up, hit his knee with a hand and said:
“it is God's herald, and its house is made of s...*8, it will tell him everything, what
we were talking about”. Dabog let the strong wind out, so that it could sweep away
the bee in the air, and heavy rain, so that its wings could get wet, so that it could
not fly up and tell God about their conversations. When bad weather overtook the
bee, it, you know, flew under the basil stem. And how could the basil stem protect
anyone from bad weather...?! It flew from there and settle on the poplar leaf, and
this leaf began to shake in such a way that poor bee fell to the ground. It flew again
from there to frankincense under the bark, and was waiting here till the wind and
rain stopped, and flew from there to the mountain; it settled on the God s knee, and
God took it in his palm and asked: what it had heard and where it had hidden out
from such bad weather. And the bee answered to him. “I have heard what Dabog
told; let God know, and let him let four winds out, so that they could squeeze the
earth from four sides, and let the valleys sink and hills jump out, and let him send
his four Evangelists to four sides to stretch heaven, and in that case, heaven would
cover the earth. And he also rewarded me, he said to me: let my house be made
of s... And let the basil and frankincense stems be long, and let the poplars be
damaged in bad weather”. God said to the bee: “let your house be made of s...
though, but let you be blessed; no one can either live, or die without you. Let the
basil and frankincense stems be also blessed, no one can either live, or die without
them; and let the poplar be damned, let it shake even in good weather”. Having
said that, he let four winds out, so that they could squeeze the earth from four
sides, and so that the hills could jump out and the valleys sink, and he sent his four
Evangelists to four sides to stretch heaven. The winds had squeezed the earth, the
hills had jumped out and the valleys had sunk, and the Evangelists had stretched
heaven in such a way that it covered the earth. Since then basil and frankincense
have become blessed, and poplar is still damned to present day”.

48 Made of shit (cosno wroted as e...).
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